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ם וַדַאי  מַתְנִי׳ שָּ את וְאָּ ה וְיוֹם הַכִפוּרִים  —חַטָּ מְכַפְרִין עִם  —מְכַפְרִין. מִיתָּ

ה  ה. תְשוּבָּ ה.  —הַתְשוּבָּ ת עַל עֲבֵירוֹת קַלּוֹת: עַל עֲשֵה, וְעַל לאֹ תַעֲשֶּ רֶּ מְכַפֶּ

יָּבאֹ יוֹם הַכִפוּרִים וִיכַפֵר.  ה, עַד שֶּ א וְעַל הַחֲמוּרוֹת הוּא תוֹלֶּ חֱטָּ אוֹמֵר: אֶּ הָּ

שוּב  א וְאָּ חֱטָּ שוּב, אֶּ א וְיוֹם  —וְאָּ חֱטָּ ה. אֶּ אֵין מַסְפִיקִין בְיָּדוֹ לַעֲשוֹת תְשוּבָּ

קוֹם  —הַכִפוּרִים מְכַפֵר  ם לַמָּ דָּ בֵין אָּ  —אֵין יוֹם הַכִפוּרִים מְכַפֵר. עֲבֵירוֹת שֶּ

בֵין ם לַחֲבֵירוֹ  יוֹם הַכִפוּרִים מְכַפֵר, עֲבֵירוֹת שֶּ דָּ אֵין יוֹם הַכִפוּרִים מְכַפֵר,  —אָּ

ת חֲבֵירוֹ ה אֶּ יְרַצֶּ   .עַד שֶּ

MISHNA: A sin-offering, which atones for unwitting performance of transgressions 
punishable by karet, and a definite guilt-offering, which is brought for robbery and 
misuse of consecrated items, atone for those sins. Death and Yom Kippur atone for sins 
when accompanied by repentance. Repentance itself atones for minor transgressions, 
for both positive mitzvot and negative mitzvot. And repentance places punishment for 
severe transgressions in abeyance until Yom Kippur comes and completely atones for 
the transgression. With regard to one who says: I will sin and then I will repent, I will sin 
and I will repent, Heaven does not provide him the opportunity to repent, and he will 
remain a sinner all his days. With regard to one who says: I will sin and Yom Kippur will 
atone for my sins, Yom Kippur does not atone for his sins. Furthermore, for 
transgressions between a person and God, Yom Kippur atones; however, for 
transgressions between a person and another, Yom Kippur does not atone until he 
appeases the other person.  

בֵין  רוּ״. עֲבֵירוֹת שֶּ ם לִפְנֵי ה׳ תִטְהָּ ן עֲזַרְיָּה: ״מִכֹל חַטאֹתֵיכֶּ זָּר בֶּ לְעָּ רַש רַבִי אֶּ דָּ

קוֹם  ם לַמָּ דָּ ם לַחֲבֵירוֹ יוֹם הַכִפוּרִים מְכַפֵר.  —אָּ דָּ בֵין אָּ אֵין יוֹם  —עֲבֵירוֹת שֶּ

אֵל!  ם יִשְרָּ א: אַשְרֵיכֶּ מַר רַבִי עֲקִיבָּ ת חֲבֵירוֹ. אָּ ה אֶּ יְרַצֶּ הַכִפוּרִים מְכַפֵר עַד שֶּ

נֶּאֱמַר: ״וְזָּרַקְתִי  מַיִם, שֶּ בַשָּ ם שֶּ ם? אֲבִיכֶּ תְכֶּ ם מִטַהֲרִין, מִי מְטַהֵר אֶּ לִפְנֵי מִי אַתֶּ

ה מְטַהֵר עֲ  ה מִקְוֶּ אֵל )ה׳(״, מָּ ם״, וְאוֹמֵר: ״מִקְוֵה יִשְרָּ ם מַיִם טְהוֹרִים וּטְהַרְתֶּ לֵיכֶּ

ת הַטְמֵאִים  אֵל —אֶּ ת יִשְרָּ רוּךְ הוּא מְטַהֵר אֶּ דוֹש בָּ אַף הַקָּ .  

Similarly, Rabbi Elazar ben Azarya taught that point from the verse: “From all your sins 
you shall be cleansed before the Lord” (Leviticus 16:30). For transgressions between a 
person and God, Yom Kippur atones; however, for transgressions between a person and 
another, Yom Kippur does not atone until he appeases the other person. In conclusion, 
Rabbi Akiva said: How fortunate are you, Israel; before Whom are you purified, and 
Who purifies you? It is your Father in Heaven, as it is stated: “And I will sprinkle 
purifying water upon you, and you shall be purified” (Ezekiel 36:25). And it says: “The 
ritual bath of Israel is God” (Jeremiah 17:13). Just as a ritual bath purifies the impure, so 
too, the Holy One, Blessed be He, purifies Israel. 
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רִים  ת חֲבֵירוֹ, אֲפִילּוּ בִדְבָּ ל הַמַקְנִיט אֶּ ק: כׇּ מַר רַבִי יִצְחָּ רִיךְ לְפַיְיסוֹ,  —אָּ צָּ

נֶּ  יךָ נוֹקַשְתָּ בְאִמְרֵי פִיךָ עֲשֵה זאֹת שֶּ קַעְתָּ לַזָּר כַפֶּ ךָ תָּ רַבְתָּ לְרֵעֶּ אֱמַר: ״בְנִי אִם עָּ

מוֹן יֵש  יךָ״. אִם מָּ ךָ לֵךְ הִתְרַפֵס וּרְהַב רֵעֶּ אתָּ בְכַף רֵעֶּ אֵפוֹא בְנִי וְהִנָּצֵל כִי בָּ

או  —בְיָּדְךָ  יו רֵיעִיםהַ  —הַתֵר לוֹ פִסַת יָּד, וְאִם לָּ לָּ רְבֵה עָּ .  

Rabbi Yitzḥak said: One who angers his friend, even only verbally, must appease him, as 
it is stated: “My son, if you have become a guarantor for your neighbor, if you have 
struck your hands for a stranger, you are snared by the words of your mouth… Do this 
now, my son, and deliver yourself, seeing you have come into the hand of your 
neighbor. Go, humble yourself [hitrapes] and urge [rehav] your neighbor” (Proverbs 
6:1–3). This should be understood as follows: If you have money that you owe him, open 
the palm of [hater pisat] your hand to your neighbor and pay the money that you owe; 
and if not, if you have sinned against him verbally, increase [harbe] friends for him, i.e., 
send many people as your messengers to ask him for forgiveness.  

נֶּאֱמַר:  ם, שֶּ דָּ ה בְנֵי אָּ ל שְלֹשָּ לֹש שוּרוֹת שֶּ רִיךְ לְפַיְיסוֹ בְשָּ א: וְצָּ מַר( רַב חִסְדָּ )וְאָּ

ה לִי וָּ עֱוֵיתִי וְלאֹ שָּ ר הֶּ אתִי וְיָּשָּ טָּ ר חָּ ״״יָּשוֹר עַל אֲנָּשִים וַיאֹמֶּ .  

Rav Ḥisda said: And one must appease the one he has insulted with three rows of three 
people, as it is stated: “He comes [yashor] before men, and says: I have sinned, and 
perverted that which was right, and it profited me not” (Job 33:27). Rav Ḥisda interprets 
the word yashor as related to the word shura, row. The verse mentions sin three times: I 
have sinned, and perverted, and it profited me not. This implies that one should make 
three rows before the person from whom he is asking forgiveness.  

מַר( רַבִי יוֹסֵי בַר חֲ  נוּ יוֹתֵר )וְאָּ טוּ מֵחֲבֵירוֹ, אַל יְבַקֵש מִמֶּ ל הַמְבַקֵש מָּ נִינָּא: כׇּ

א נָּא״. וְאִם מֵת  ה שָּ א נָּא וְעַתָּ נָּא שָּ נֶּאֱמַר: ״אָּ מִים, שֶּ לֹש פְעָּ מֵבִיא  —מִשָּ

אֵל אתִי לַה׳ אֱלֹהֵי יִשְרָּ טָּ ן עַל קִבְרוֹ, וְאוֹמֵר: חָּ ם וּמַעֲמִידָּ דָּ ה בְנֵי אָּ רָּ וְלִפְלוֹנִי  עֲשָּ

בַלְתִי בוֹ חָּ   .שֶּ

Rabbi Yosei bar Ḥanina said: Anyone who asks forgiveness of his friend should not ask 
more than three times, as it is stated: “Please, please forgive the transgression of your 
brothers and their sin, for they did evil to you. And now, please forgive” (Genesis 50:17). 
The verse uses the word please three times, which shows that one need not ask more 
than three times, after which the insulted friend must be appeased and forgive. And if 
the insulted friend dies before he can be appeased, one brings ten people, and stands 
them at the grave of the insulted friend, and says in front of them: I have sinned against 
the Lord, the God of Israel, and against so-and-so whom I wounded.  
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א בַהֲדֵי  א דְרַבִי אַבָּ א בַהֲדֵיהּ, אֲזַל אִיתִיב אַדַשָּ א לְרַבִי אַבָּ רַבִי יִרְמְיָּה הֲוָּה לֵיהּ מִילְּתָּ

א  ה. קְרָּ אוּנִי כְאַשְפָּ מַר: עֲשָּ א. אָּ א זַרְזִיפֵי דְמַיָּא אַרֵישָּ דְיָּא אַמְתֵיהּ מַיָּא, מְטָּ דְשָּ

א אַנַפְ  א וּנְפֵיק לְאַפֵיהּ, אֲמַר לֵיהּ: הַשְתָּ בְיוֹן״. שְמַע רַבִי אַבָּ שֵיהּ: ״מֵאַשְפוֹת יָּרִים אֶּ

יךָ״ ךְ, דִכְתִיב: ״לֵךְ הִתְרַפֵס וּרְהַב רֵעֶּ   .צְרִיכְנָּא לְמִיפַק אַדַעְתָּ

The Gemara relates that Rabbi Yirmeya insulted Rabbi Abba, causing the latter to have a 
complaint against him. Rabbi Yirmeya went and sat at the threshold of Rabbi Abba’s 
house to beg him for forgiveness. When Rabbi Abba’s maid poured out the dirty water 
from the house, the stream of water landed on Rabbi Yirmeya’s head. He said about 
himself: They have made me into a trash heap, as they are pouring dirty water on me. He 
recited this verse about himself: “Who lifts up the needy out of the trash heap” (Psalms 
113:7). Rabbi Abba heard what happened and went out to greet him. Rabbi Abba said to 
him: Now I must go out to appease you for this insult, as it is written: “Go, humble 
yourself [hitrapes] and urge your neighbor” (Proverbs 6:3).  

נֵי לְקַמֵיהּ  לֵיף וְתָּ א בַהֲדֵי אִינִיש, הֲוָּה חָּ א כִי הֲוָּה לֵיהּ מִילְּתָּ וּמַמְצֵי לֵיהּ, כִי רַבִי זֵירָּ

  .הֵיכִי דְנֵיתֵי וְנִיפוֹק לֵיהּ מִדַעְתֵיהּ

It is related that when Rabbi Zeira had a complaint against a person who insulted him, he 
would pace back and forth before him and present himself, so that the person could 
come and appease him. Rabbi Zeira made himself available so that it would be easy for 
the other person to apologize to him.  

א דְכִפוּרֵי אֲמַר רַ  א לְקַמֵיהּ. בְמַעֲלֵי יוֹמָּ א אֲתָּ א, לָּ חָּ הוּא טַבָּ א בַהֲדֵי הָּ ב הֲוָּה לֵיהּ מִילְּתָּ

ר, אִיהוּ: אֵיזִיל אֲנָּא לְפַיוֹ זֵיל מָּ א אָּ א קָּ סֵי לֵיהּ. פְגַע בֵיהּ רַב הוּנָּא, אֲמַר לֵיהּ: לְהֵיכָּ

וֵיהּ. הֲוָּה  ם עִילָּּ א. אֲזַל וְקָּ א לְמִיקְטַל נַפְשָּ זֵיל אַבָּ מַר: אָּ נְיָּא. אָּ אֲמַר לֵיהּ: לְפַיוֹסֵי לִפְלָּ

א, דַלִּי עֵינֵיהּ וְחַזְיֵיהּ, אֲמַר לֵיהּ: לֵי רֵישָּ א פָּ א  יָּתֵיב וְקָּ א אַתְ? זִיל, לֵית לִי מִילְּתָּ אַבָּ

א וּמַחְיֵיהּ בְקוֹעֵיהּ וְקַטְלֵיהּ א, אִישְתְמִיט גַרְמָּ לֵי רֵישָּ א פָּ ךְ. בַהֲדֵי דְקָּ   .בַהֲדָּ

It is further related that Rav had a complaint against a certain butcher who insulted him. 
The butcher did not come before him to apologize. On Yom Kippur eve, Rav said: I will 
go and appease him. He met his student Rav Huna, who said to him: Where is my Master 
going? He said to him: I am going to appease so-and-so. Rav Huna called Rav by his name 
and said: Abba is going to kill a person, for surely that person’s end will not be good. Rav 
went and stood by him. He found the butcher sitting and splitting the head of an animal. 
The butcher raised his eyes and saw him. He said to him: Are you Abba? Go, I have 
nothing to say to you. While he was splitting the head, one of the bones of the head 
flew out and struck him in the throat and killed him, thereby fulfilling Rav Huna’s 
prediction.  

א קַמֵיהּ דְרַבִי. עֲיַיל    סֵיק סִידְרָּ ה פָּ  רַב הֲוָּ

The Gemara further relates: Rav was reciting the Torah portion before Rabbi Yehuda 
HaNasi.  



6 
 

 



7 
 

א רַבִי חִיָּיא  א  —אֲתָּ רָּ א. עֲיַיל בַר קַפָּ א רַבִי שִמְעוֹן  —הֲדַר לְרֵישָּ א. אֲתָּ הֲדַר לְרֵישָּ

א,  —בְרַבִי  מָּ א רַבִי חֲנִינָּא )בַר( חָּ א. אֲתָּ מַר: כוּלֵּי הַאי נֶּ הֲדַר לְרֵישָּ הְדַר וְנֵיזִיל? אָּ

א אִיפַיַיס א הֲדַר. אִיקְפִיד רַבִי חֲנִינָּא, אֲזַל רַב לְגַבֵיהּ תְלֵיסַר מַעֲלֵי יוֹמֵי דְכִפוּרֵי וְלָּ   .לָּ

Rabbi Ḥiyya, Rav’s uncle and teacher, came in, whereupon Rav returned to the 
beginning of the portion and began to read it again. Afterward, bar Kappara came in, 
and Rav returned to the beginning of the portion out of respect for bar Kappara. Then 
Rabbi Shimon, son of Rabbi Yehuda HaNasi, came in, and he returned again to the 
beginning of the portion. Then, Rabbi Ḥanina bar Ḥama came in, and Rav said to himself: 
Shall I go back and read so many times? He did not return but continued from where he 
was. Rabbi Ḥanina was offended because Rav showed that he was less important than 
the others. Rav went before Rabbi Ḥanina on Yom Kippur eve every year for thirteen 
years to appease him, but he would not be appeased.  

טוּ מֵחֲבֵירוֹ אַל יְבַקֵש  ל הַמְבַקֵש מָּ מַר רַבִי יוֹסֵי בַר חֲנִינָּא: כׇּ אָּ כִי? וְהָּ בֵיד הָּ וְהֵיכִי עָּ

לֹש  נוּ יוֹתֵר מִשָּ א: מִמֶּ בָּ מַר רָּ אָּ כִי? וְהָּ בֵיד הָּ אנֵי. וְרַבִי חֲנִינָּא, הֵיכִי עָּ מִים! רַב שָּ פְעָּ

יו  ל הַמַעֲבִיר עַל מִדוֹתָּ יו —כׇּ עָּ ל פְשָּ מַעֲבִירִין לוֹ עַל כׇּ !  

The Gemara asks: How could Rav act this way? Didn’t Rabbi Yosei bar Ḥanina say: 
Anyone who requests forgiveness from another should not ask more than three times? 
The Gemara answers: Rav is different, since he was very pious and forced himself to act 
beyond the letter of the law. The Gemara asks: And how could Rabbi Ḥanina act this way 
and refuse to forgive Rav, though he asked many times? Didn’t Rava say: With regard to 
anyone who suppresses his honor and forgives someone for hurting him, God pardons 
all his sins?  

א, וּגְמִירִי דְכֹ  זֵי לֵיהּ לְרַב דְזַקְפוּהוּ בְדִיקְלָּ א חָּ לְמָּ א: רַבִי חֲנִינָּא חֶּ לָּּ ל דְזַקְפוּהוּ אֶּ

א  א אִיפַיַיס, כִי הֵיכִי  —בְדִיקְלָּ א וְלָּ עְבַד רְשוּתָּ עֵי לְמֶּ מַר: שְמַע מִינַהּ בָּ וֵי. אָּ א הָּ רֵישָּ

ל בֶּ א בְבָּ יְיתָּ   .דְלֵיזִיל וְלִגְמַר אוֹרָּ

The Gemara explains: Rather, this is what happened: Rabbi Ḥanina saw in a dream that 
Rav was being hung on a palm tree, and he learned as a tradition that anyone about 
whom there is a dream in which he was being hung on a palm tree will become the head 
of a yeshiva. He said: Learn from this that providence has decreed that he must 
eventually become the head of the yeshiva. Therefore, I will not be appeased, so that he 
will have to go and study Torah in Babylonia. He was conscious of the principle that one 
kingdom cannot overlap with another, and he knew that once Rav was appointed leader, 
he, Rabbi Ḥanina, would have to abdicate his own position or die. Therefore, he delayed 
being appeased, so that Rav would go to Babylonia and be appointed there as head of 
the yeshiva. In this way, the dream would be fulfilled, as Rav would indeed be appointed 
as head of a yeshiva, but since he would be in Babylonia, Rabbi Ḥanina would not lose his 
own position. 

 


