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ם ַוַדאי  ַמְתִני׳ שָּ את ְואָּ ה ְויֹום ַהִכפּוִרים  —ַחטָּ ְמַכְפִרין ִעם  —ְמַכְפִרין. ִמיתָּ

ה  ה. ְתשּובָּ ה.  —ַהְתשּובָּ ת ַעל ֲעֵבירֹות ַקּלֹות: ַעל ֲעֵשה, ְוַעל לֹא ַתֲעשֶּ רֶּ ְמַכפֶּ

יָּבֹא יֹום ַהִכפּוִרים ִויַכֵפר.  ה, ַעד שֶּ א ְוַעל ַהֲחמּורֹות הּוא תֹולֶּ ֱחטָּ אֹוֵמר: אֶּ הָּ

שּוב  א ְואָּ ֱחטָּ שּוב, אֶּ א ְויֹום  —ְואָּ ֱחטָּ ה. אֶּ ֵאין ַמְסִפיִקין ְביָּדֹו ַלֲעשֹות ְתשּובָּ

קֹום  —ַהִכפּוִרים ְמַכֵפר  ם ַלמָּ דָּ ֵבין אָּ  —ֵאין יֹום ַהִכפּוִרים ְמַכֵפר. ֲעֵבירֹות שֶּ

ֵבין ם ַלֲחֵבירֹו  יֹום ַהִכפּוִרים ְמַכֵפר, ֲעֵבירֹות שֶּ דָּ ֵאין יֹום ַהִכפּוִרים ְמַכֵפר,  —אָּ

ת ֲחֵבירֹו ה אֶּ ְיַרצֶּ   .ַעד שֶּ

MISHNA: A sin-offering, which atones for unwitting performance of transgressions 
punishable by karet, and a definite guilt-offering, which is brought for robbery and 
misuse of consecrated items, atone for those sins. Death and Yom Kippur atone for sins 
when accompanied by repentance. Repentance itself atones for minor transgressions, 
for both positive mitzvot and negative mitzvot. And repentance places punishment for 
severe transgressions in abeyance until Yom Kippur comes and completely atones for 
the transgression. With regard to one who says: I will sin and then I will repent, I will sin 
and I will repent, Heaven does not provide him the opportunity to repent, and he will 
remain a sinner all his days. With regard to one who says: I will sin and Yom Kippur will 
atone for my sins, Yom Kippur does not atone for his sins. Furthermore, for 
transgressions between a person and God, Yom Kippur atones; however, for 
transgressions between a person and another, Yom Kippur does not atone until he 
appeases the other person.  

ֵבין  רּו״. ֲעֵבירֹות שֶּ ם ִלְפֵני ה׳ ִתְטהָּ ן ֲעַזְריָּה: ״ִמֹכל ַחטֹאֵתיכֶּ זָּר בֶּ ְלעָּ ַרש ַרִבי אֶּ דָּ

קֹום  ם ַלמָּ דָּ ם ַלֲחֵבירֹו יֹום ַהִכפּוִרים ְמַכֵפר.  —אָּ דָּ ֵבין אָּ ֵאין יֹום  —ֲעֵבירֹות שֶּ

ֵאל!  ם ִיְשרָּ א: ַאְשֵריכֶּ ַמר ַרִבי ֲעִקיבָּ ת ֲחֵבירֹו. אָּ ה אֶּ ְיַרצֶּ ַהִכפּוִרים ְמַכֵפר ַעד שֶּ

נֱֶּאַמר: ״ְוזַָּרְקִתי  ַמִים, שֶּ ַבשָּ ם שֶּ ם? ֲאִביכֶּ ְתכֶּ ם ִמַטֲהִרין, ִמי ְמַטֵהר אֶּ ִלְפֵני ִמי ַאתֶּ

ה ְמַטֵהר עֲ  ה ִמְקוֶּ ֵאל )ה׳(״, מָּ ם״, ְואֹוֵמר: ״ִמְקֵוה ִיְשרָּ ם ַמִים ְטהֹוִרים ּוְטַהְרתֶּ ֵליכֶּ

ת ַהְטֵמִאים  ֵאל —אֶּ ת ִיְשרָּ רּוְך הּוא ְמַטֵהר אֶּ דֹוש בָּ ַאף ַהקָּ .  

Similarly, Rabbi Elazar ben Azarya taught that point from the verse: “From all your sins 
you shall be cleansed before the Lord” (Leviticus 16:30). For transgressions between a 
person and God, Yom Kippur atones; however, for transgressions between a person and 
another, Yom Kippur does not atone until he appeases the other person. In conclusion, 
Rabbi Akiva said: How fortunate are you, Israel; before Whom are you purified, and 
Who purifies you? It is your Father in Heaven, as it is stated: “And I will sprinkle 
purifying water upon you, and you shall be purified” (Ezekiel 36:25). And it says: “The 
ritual bath of Israel is God” (Jeremiah 17:13). Just as a ritual bath purifies the impure, so 
too, the Holy One, Blessed be He, purifies Israel. 
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ִרים  ת ֲחֵבירֹו, ֲאִפיּלּו ִבְדבָּ ל ַהַמְקִניט אֶּ ק: כׇּ ַמר ַרִבי ִיְצחָּ ִריְך ְלַפְייסֹו,  —אָּ צָּ

נֶּ  יָך נֹוַקְשתָּ ְבִאְמֵרי ִפיָך ֲעֵשה זֹאת שֶּ ַקְעתָּ ַלזָּר ַכפֶּ ָך תָּ ַרְבתָּ ְלֵרעֶּ ֱאַמר: ״ְבִני ִאם עָּ

מֹון ֵיש  יָך״. ִאם מָּ ָך ֵלְך ִהְתַרֵפס ּוְרַהב ֵרעֶּ אתָּ ְבַכף ֵרעֶּ ֵאפֹוא ְבִני ְוִהנֵָּצל ִכי בָּ

או  —ְביְָּדָך  יו ֵריִעיםהַ  —ַהֵתר לֹו ִפַסת יָּד, ְוִאם לָּ לָּ ְרֵבה עָּ .  

Rabbi Yitzḥak said: One who angers his friend, even only verbally, must appease him, as 
it is stated: “My son, if you have become a guarantor for your neighbor, if you have 
struck your hands for a stranger, you are snared by the words of your mouth… Do this 
now, my son, and deliver yourself, seeing you have come into the hand of your 
neighbor. Go, humble yourself [hitrapes] and urge [rehav] your neighbor” (Proverbs 
6:1–3). This should be understood as follows: If you have money that you owe him, open 
the palm of [hater pisat] your hand to your neighbor and pay the money that you owe; 
and if not, if you have sinned against him verbally, increase [harbe] friends for him, i.e., 
send many people as your messengers to ask him for forgiveness.  

נֱֶּאַמר:  ם, שֶּ דָּ ה ְבֵני אָּ ל ְשֹלשָּ ֹלש שּורֹות שֶּ ִריְך ְלַפְייסֹו ְבשָּ א: ְוצָּ ַמר( ַרב ִחְסדָּ )ְואָּ

ה ִלי וָּ ֱעֵויִתי ְולֹא שָּ ר הֶּ אִתי ְויָּשָּ טָּ ר חָּ ״״יָּשֹור ַעל ֲאנִָּשים ַויֹאמֶּ .  

Rav Ḥisda said: And one must appease the one he has insulted with three rows of three 
people, as it is stated: “He comes [yashor] before men, and says: I have sinned, and 
perverted that which was right, and it profited me not” (Job 33:27). Rav Ḥisda interprets 
the word yashor as related to the word shura, row. The verse mentions sin three times: I 
have sinned, and perverted, and it profited me not. This implies that one should make 
three rows before the person from whom he is asking forgiveness.  

ַמר( ַרִבי יֹוֵסי ַבר חֲ  נּו יֹוֵתר )ְואָּ טּו ֵמֲחֵבירֹו, ַאל ְיַבֵקש ִממֶּ ל ַהְמַבֵקש מָּ ִנינָּא: כׇּ

א נָּא״. ְוִאם ֵמת  ה שָּ א נָּא ְוַעתָּ נָּא שָּ נֱֶּאַמר: ״אָּ ִמים, שֶּ ֹלש ְפעָּ ֵמִביא  —ִמשָּ

ֵאל אִתי ַלה׳ ֱאֹלֵהי ִיְשרָּ טָּ ן ַעל ִקְברֹו, ְואֹוֵמר: חָּ ם ּוַמֲעִמידָּ דָּ ה ְבֵני אָּ רָּ ְוִלְפלֹוִני  ֲעשָּ

ַבְלִתי בֹו חָּ   .שֶּ

Rabbi Yosei bar Ḥanina said: Anyone who asks forgiveness of his friend should not ask 
more than three times, as it is stated: “Please, please forgive the transgression of your 
brothers and their sin, for they did evil to you. And now, please forgive” (Genesis 50:17). 
The verse uses the word please three times, which shows that one need not ask more 
than three times, after which the insulted friend must be appeased and forgive. And if 
the insulted friend dies before he can be appeased, one brings ten people, and stands 
them at the grave of the insulted friend, and says in front of them: I have sinned against 
the Lord, the God of Israel, and against so-and-so whom I wounded.  
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א ַבֲהֵדי  א ְדַרִבי ַאבָּ א ַבֲהֵדיּה, ֲאַזל ִאיִתיב ַאַדשָּ א ְלַרִבי ַאבָּ ַרִבי ִיְרְמיָּה ֲהוָּה ֵליּה ִמיְּלתָּ

א  ה. ְקרָּ אּוִני ְכַאְשפָּ ַמר: ֲעשָּ א. אָּ א ַזְרִזיֵפי ְדַמיָּא ַאֵרישָּ ְדיָּא ַאְמֵתיּה ַמיָּא, ְמטָּ ְדשָּ

א ַאַנפְ  א ּוְנֵפיק ְלַאֵפיּה, ֲאַמר ֵליּה: ַהְשתָּ ְביֹון״. ְשַמע ַרִבי ַאבָּ ֵשיּה: ״ֵמַאְשפֹות יִָּרים אֶּ

יָך״ ְך, ִדְכִתיב: ״ֵלְך ִהְתַרֵפס ּוְרַהב ֵרעֶּ   .ְצִריְכנָּא ְלִמיַפק ַאַדְעתָּ

The Gemara relates that Rabbi Yirmeya insulted Rabbi Abba, causing the latter to have a 
complaint against him. Rabbi Yirmeya went and sat at the threshold of Rabbi Abba’s 
house to beg him for forgiveness. When Rabbi Abba’s maid poured out the dirty water 
from the house, the stream of water landed on Rabbi Yirmeya’s head. He said about 
himself: They have made me into a trash heap, as they are pouring dirty water on me. He 
recited this verse about himself: “Who lifts up the needy out of the trash heap” (Psalms 
113:7). Rabbi Abba heard what happened and went out to greet him. Rabbi Abba said to 
him: Now I must go out to appease you for this insult, as it is written: “Go, humble 
yourself [hitrapes] and urge your neighbor” (Proverbs 6:3).  

ֵני ְלַקֵמיּה  ֵליף ְותָּ א ַבֲהֵדי ִאיִניש, ֲהוָּה חָּ א ִכי ֲהוָּה ֵליּה ִמיְּלתָּ ּוַמְמֵצי ֵליּה, ִכי ַרִבי ֵזירָּ

  .ֵהיִכי ְדֵניֵתי ְוִניפֹוק ֵליּה ִמַדְעֵתיּה

It is related that when Rabbi Zeira had a complaint against a person who insulted him, he 
would pace back and forth before him and present himself, so that the person could 
come and appease him. Rabbi Zeira made himself available so that it would be easy for 
the other person to apologize to him.  

א ְדִכפּוֵרי ֲאַמר ַר  א ְלַקֵמיּה. ְבַמֲעֵלי יֹומָּ א ֲאתָּ א, לָּ חָּ הּוא ַטבָּ א ַבֲהֵדי הָּ ב ֲהוָּה ֵליּה ִמיְּלתָּ

ר, ִאיהּו: ֵאיִזיל ֲאנָּא ְלַפיֹו ֵזיל מָּ א אָּ א קָּ ֵסי ֵליּה. ְפַגע ֵביּה ַרב הּונָּא, ֲאַמר ֵליּה: ְלֵהיכָּ

ֵויּה. ֲהוָּה  ם ִעיּלָּ א. ֲאַזל ְוקָּ א ְלִמיְקַטל ַנְפשָּ ֵזיל ַאבָּ ַמר: אָּ ְניָּא. אָּ ֲאַמר ֵליּה: ְלַפיֹוֵסי ִלְפלָּ

א, ַדִּלי ֵעיֵניּה ְוַחְזֵייּה, ֲאַמר ֵליּה: ֵלי ֵרישָּ א פָּ א  יֵָּתיב ְוקָּ א ַאְת? ִזיל, ֵלית ִלי ִמיְּלתָּ ַאבָּ

א ּוַמְחֵייּה ְבקֹוֵעיּה ְוַקְטֵליּה א, ִאיְשְתִמיט ַגְרמָּ ֵלי ֵרישָּ א פָּ ְך. ַבֲהֵדי ְדקָּ   .ַבֲהדָּ

It is further related that Rav had a complaint against a certain butcher who insulted him. 
The butcher did not come before him to apologize. On Yom Kippur eve, Rav said: I will 
go and appease him. He met his student Rav Huna, who said to him: Where is my Master 
going? He said to him: I am going to appease so-and-so. Rav Huna called Rav by his name 
and said: Abba is going to kill a person, for surely that person’s end will not be good. Rav 
went and stood by him. He found the butcher sitting and splitting the head of an animal. 
The butcher raised his eyes and saw him. He said to him: Are you Abba? Go, I have 
nothing to say to you. While he was splitting the head, one of the bones of the head 
flew out and struck him in the throat and killed him, thereby fulfilling Rav Huna’s 
prediction.  

א ַקֵמיּה ְדַרִבי. ֲעַייל    ֵסיק ִסיְדרָּ ה פָּ  ַרב ֲהוָּ

The Gemara further relates: Rav was reciting the Torah portion before Rabbi Yehuda 
HaNasi.  
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א ַרִבי ִחיָּיא  א  —ֲאתָּ רָּ א. ֲעַייל ַבר ַקפָּ א ַרִבי ִשְמעֹון  —ֲהַדר ְלֵרישָּ א. ֲאתָּ ֲהַדר ְלֵרישָּ

א,  —ְבַרִבי  מָּ א ַרִבי ֲחִנינָּא )ַבר( חָּ א. ֲאתָּ ַמר: כּוֵּלי ַהאי נֶּ ֲהַדר ְלֵרישָּ ְהַדר ְוֵניִזיל? אָּ

א ִאיַפַייס א ֲהַדר. ִאיְקִפיד ַרִבי ֲחִנינָּא, ֲאַזל ַרב ְלַגֵביּה ְתֵליַסר ַמֲעֵלי יֹוֵמי ְדִכפּוֵרי ְולָּ   .לָּ

Rabbi Ḥiyya, Rav’s uncle and teacher, came in, whereupon Rav returned to the 
beginning of the portion and began to read it again. Afterward, bar Kappara came in, 
and Rav returned to the beginning of the portion out of respect for bar Kappara. Then 
Rabbi Shimon, son of Rabbi Yehuda HaNasi, came in, and he returned again to the 
beginning of the portion. Then, Rabbi Ḥanina bar Ḥama came in, and Rav said to himself: 
Shall I go back and read so many times? He did not return but continued from where he 
was. Rabbi Ḥanina was offended because Rav showed that he was less important than 
the others. Rav went before Rabbi Ḥanina on Yom Kippur eve every year for thirteen 
years to appease him, but he would not be appeased.  

טּו ֵמֲחֵבירֹו ַאל ְיַבֵקש  ל ַהְמַבֵקש מָּ ַמר ַרִבי יֹוֵסי ַבר ֲחִנינָּא: כׇּ אָּ ִכי? ְוהָּ ֵביד הָּ ְוֵהיִכי עָּ

ֹלש  נּו יֹוֵתר ִמשָּ א: ִממֶּ בָּ ַמר רָּ אָּ ִכי? ְוהָּ ֵביד הָּ אֵני. ְוַרִבי ֲחִנינָּא, ֵהיִכי עָּ ִמים! ַרב שָּ ְפעָּ

יו  ל ַהַמֲעִביר ַעל ִמדֹותָּ יו —כׇּ עָּ ל ְפשָּ ַמֲעִביִרין לֹו ַעל כׇּ !  

The Gemara asks: How could Rav act this way? Didn’t Rabbi Yosei bar Ḥanina say: 
Anyone who requests forgiveness from another should not ask more than three times? 
The Gemara answers: Rav is different, since he was very pious and forced himself to act 
beyond the letter of the law. The Gemara asks: And how could Rabbi Ḥanina act this way 
and refuse to forgive Rav, though he asked many times? Didn’t Rava say: With regard to 
anyone who suppresses his honor and forgives someone for hurting him, God pardons 
all his sins?  

א, ּוְגִמיִרי ְדכֹ  ֵזי ֵליּה ְלַרב ְדַזְקפּוהּו ְבִדיְקלָּ א חָּ ְלמָּ א: ַרִבי ֲחִנינָּא חֶּ ּלָּ ל ְדַזְקפּוהּו אֶּ

א  א ִאיַפַייס, ִכי ֵהיִכי  —ְבִדיְקלָּ א ְולָּ ְעַבד ְרשּותָּ ֵעי ְלמֶּ ַמר: ְשַמע ִמיַנּה בָּ ֵוי. אָּ א הָּ ֵרישָּ

ל בֶּ א ְבבָּ ְייתָּ   .ְדֵליִזיל ְוִלְגַמר אֹורָּ

The Gemara explains: Rather, this is what happened: Rabbi Ḥanina saw in a dream that 
Rav was being hung on a palm tree, and he learned as a tradition that anyone about 
whom there is a dream in which he was being hung on a palm tree will become the head 
of a yeshiva. He said: Learn from this that providence has decreed that he must 
eventually become the head of the yeshiva. Therefore, I will not be appeased, so that he 
will have to go and study Torah in Babylonia. He was conscious of the principle that one 
kingdom cannot overlap with another, and he knew that once Rav was appointed leader, 
he, Rabbi Ḥanina, would have to abdicate his own position or die. Therefore, he delayed 
being appeased, so that Rav would go to Babylonia and be appointed there as head of 
the yeshiva. In this way, the dream would be fulfilled, as Rav would indeed be appointed 
as head of a yeshiva, but since he would be in Babylonia, Rabbi Ḥanina would not lose his 
own position. 

 


